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Expounding Al-Bukhari’s Theological Debates on Hadith
Pertaining to Bayt Al-Maqdis from His Tardjim Abwab

Some researchers claim that Muslim scholars do not emphasize the importance of
Bayt al-Magqdis as strongly as they do Makkah and Madinah, and even when they
do, their writings are mixed with weak narrations and aimed at political agendas.
Currently, some Muslims interpret hadiths out of context to support the liberation
of Bayt al-Maqdis, even endorsing suicide bombings. This article explores hadith
scholarship related to Bayt al-Maqdis, focusing on Imam al-Bukhari’s compilation
in his book al-Jami” al-Sahth. Using library research and content analysis, it reveals
significant contributions by Muslim scholars in documenting hadiths about Bayt
al-Maqdis. Imam al-Bukhari documented 12 narrations related to Bayt al-Maqdis
in 9 books and 13 chapters, with one Hadith appearing in four different chapters.
This illustrates how a single narration can explain Bayt al-Maqdis’s significance
from diverse perspectives. The study recommends further exploration of related
hadiths to help the Muslim community understand their texts comprehensively
and refute claims that Islam neglects this third holy city.

Kevwords: Bavt al-Maadis, Hadith Scholarship, Al-Bukhari.

Beberapa peneliti mengklaim bahwa ulama Muslim tidak menekankan pentingnya
Bayt al-Maqdis sekuat penekanan mereka pada dua kota suci Islam, Makkah dan
Madinah. Bahkan ketika mereka melakukannya, tulisan mereka bercampur
dengan narasi lemah dan bertujuan politik. Saat ini, beberapa Muslim menafsirkan
hadits di luar konteks untuk mendukung pembebasan Bayt al-Maqdis, bahkan
mendukung bom bunuh diri. Artikel ini mengeksplorasi keilmuan hadits terkait
Bayt al-Maqdis, dengan fokus pada kompilasi Imam al-Bukhari dalam bukunya al-
Jami’ al-Sahih. Menggunakan penelitian perpustakaan dan analisis konten, artikel
ini mengungkap kontribusi signifikan ulama Muslim dalam mendokumentasikan
hadits tentang Bayt al-Maqdis. Imam al-Bukhari mendokumentasikan 12 narasi
terkait Bayt al-Maqdis dalam 9 buku dan 13 bab, dengan satu hadits muncul di
empat bab yang berbeda. Ini menggambarkan bagaimana satu narasi dapat
menjelaskan signifikansi Bayt al-Maqdis dari berbagai perspektif. Studi ini
merekomendasikan eksplorasi lebih lanjut tentang hadits-hadits terkait untuk
membantu komunitas Muslim memahami teks mereka secara komprehensif dan
menolak klaim bahwa Islam mengabaikan kota suci ketiga ini.

Kata kunci: Bayt al-Maqdis, Kesarjanaan Hadis, Al-Bukhari.
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Introduction

Hadith on Bayt al-Maqdis are mentioned in
scatter works. Most narrations in al-Kutub al-
Sittah (the six canonical books of hadith) are
placed in certain books and chapter headings
based on the Muslim compilers” understanding.
Additionally, there are other specific scholarly
works which deal with Bayt al-Maqdis
narrations. For examples, Fadail Bayt al-Magqdis
written by Muhammad ‘Abd al-Wahid al-
Magqdis1 (643 HE/1245 CE) and Fadail al-Quds by
Ibn al-Jawzi (510-597 HE/1116-1200 CE). Al-
Magqdisi concentrates on the merit of Bayt al-
Magqdis in Islam from Prophet Muhammad’s
hadith and the athar (sayings) from the first
generation; the companions of Prophet
Muhammad (sahaba) and their followers (tabi’in)
while Ibn al-Jawzi’'s aims to to awaken the
conscience of Muslims during his period as the
Muslims lost the holy land after the invasion of
the crusaders. In the book, he emphasizes more
on the religious significance and the future of al-
Quds as mentioned by the Prophet. There are
sixty seven texts of hadith included in Ibn al-
Jawzi’s work. Five of them are authentic hadith,
fifteen (15) are considered weak hadith, forty
(40) of them are categorized under very weak
and the rest are fabricated texts.!

With the current situation in the region, Bayt
al-Maqdis gains further attention from the recent
scholars. The history of Jerusalem has suffered
with distortion, falsification and alteration.2 Most
of the historical accounts related to Bayt al-
Maqdis are interpreted in a literal manner.
Hadiths are also cited and analysed out of the

1 Dzulfaidhi Hakimie Dzulraidi et al., “The Virtues
of Bayt al-Maqdis According to The Quran and Hadith:
Analysis of the Work Fada’il Bayt al-Maqdis by Ibn Al-
Jawz1,” International Journal of Al-Quran and Knowledge 3, no.
2 (2023): 56-78.

2 Abd al-Fattah El-Awaisi, “The Significance of
Jerusalem in Islam: An Islamic Reference,” Journal of
Islamicjerusalem Studies 1, no. 2 (1998): 47-71.

3 Mohd Nor dan Mohd Roslan, The Significance of
Jerusalem in Islam (Kuala Lumpur: University of Malaya
Press, 2017), xiii.
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context of their original narration. Some western
scholars claim Islamic sources; Quran and hadith
do not emphasize on the significance of
Jerusalem and therefore it has no religious
connection.® Greater focus is given to the Islamic
holy cities of Makkah and Madinah. Moreover,
writings on the development of knowledge
among traditional scholars are more prominently
highlighted in other locations. Yet Bayt al-
Magqdis continues to be the centre of focus from
Muslims and Western scholars. El-Awaisi (2005)
for an example, introduces Bayt al-Maqdis as a
unique region, a new concept and a field of
studies known as ‘Islamic jerusalem’ that ‘laden
with rich historical background, religious
significances, cultural attachments, competing
political and religious claims, international
interests and various aspects and dimensions’
that affect the rest of the world in both historical
and contemporary contexts.*

The study of Bayt al-Maqdis or Jerusalem has
been hindered by a lack of comprehensive
historical and religious sources. As a result, some
scholars have relied on geographical works and
texts in a genre known as fadail, as well as
prophetic tradition (hadith) for insight into the
role and importance of the place both to Muslims
and other.?

This article argues that hadith literatures are
among the richest sources for investigating early
history
development.® An exploration of the hadith
sources encompasses the discovery of the fact
that Bayt al-Maqdis is so dear to the heart of
In fact, hadith as well as the
interpretations of the texts by the scholars of

Islamic and Muslim scholarship

Muslims.

¢ Abd al-Fattah El-Awaisi, “Islamic Jerusalem
Studies: New Definitions,” in Winter Postgraduate Research
Workshop, 2005.

5 Nancy Khalek, “Jerusalem in Medieval Islamic
Tradition,” Religion Compass 5, no. 10 (Oktober 4, 2011): 624~
630.

¢ Muhammad Mustafa Al-A’zami, Studies in Early
Hadith Literature (Kuala Lumpur: Islamic Book Trust, 2000),
XV.
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hadith provides another vital material adding to
anew horizon of understanding in legal, cultural
as well as religious observance among Muslim
community. As the second source in Islamic
jurisprudence and one of the vital sources of
information, culture, civilization and education,
hadith brought ones to realize that what people
observe today as Islamic culture and civilization
have been largely shaped by accuracy and
precision with which s/he referred to as hadith.”
Therefore, this article aims to explore texts of
hadith as one of the richest resources on Bayt al-
Magqdis. By exploring and navigating the hadiths
and their tarajim abwab this work offers new
avenues and outlooks on how a Muslim scholar
of hadith expound the importance of Bayt al-
Magqdis in Islam.

In researching hadith texts on Bayt al-
Magqdis, four methods of takhrij al-hadith are
employed. They are methods of researching the
(a) key-word-in-context (al-bahth al-sarfi) in al-
Mu’jam al-Muffahras li Alfaz al-Hadith by A.]
Wensinck?, (b) heading-words-in-context (bahth
al-atraf using index books or Kutub al-Faharis, (c)
multistage sampling® and (d) predisposition and
deduction (al-istiqgra’ wa al-tatabbu’). Method of
researching the key-word-in-context helps us to
limit the scope and selection of the specific term.
Only the keywords Bayt al-Maqdis is selected
and focused in the search process. Apart from
those, we also sought for the texts of hadith from
internet search engines'® and hadith apps. The
latter is utilized to speed the search process and
confirm the books and chapters of the hadith. A
comparative approach applied especially in the

7 Munawar Ahmad Anees, Guide to Sira and Hadith
Literature in the Western Language (London: Mansell
Publishing Limited, 1986), 1-2.

8 Arnold John Wensinck, Al-Mu’jam al-Mufahras li
Alfiz al-Hadith al-Nabawi (Leiden: E. J. Brill, 1937), 303-305.

° In this multistage sampling method, a set of
categories is listed such as types of sources and references
of hadith and also the key-word-in-context with Bayt al-
Magqdis.

10 www.al-Islam.com and
http://www.usc.edu/dept/MSA/reference/searchhadith.htm
1
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analysis sections. Additionally, views from
Muslim scholars are compared and analyzed. As
for the translations of hadith texts into the
English language, we refer to Muhammad
Mubhsin Khan (1985): Translation Sahih al-Bukhari
published by Dar al-'Arabiyah, Beirut."' Some of
the hadith studies contain verses of the Quran.
Therefore, Quran
meaning in English language, we referred to The
Clear Quran Series, A Thematic English
Translation by Dr. Mustafa Khattab.!

for the reference of the

Bayt al-Maqdis: Centre for Theological
Scholarship

The sanctity of Bayt al-Maqdis has more
than one sense made it appreciated and adored
by the scholars throughout centuries. During the
Muslim era, the cultural and
activities in the region were so diverse.’* For
example, in 124 HE / 742 CE, Ibn Shihab al-Zuhri,
a prominent jurist and hadith scholar visited
Bayt al-Maqdis and he was introduced to a
shaykh who used to speak of the merit of Bayt al-
Magqdis from hadith literature. In the second
century of Hijrah, the sacredness appreciation of

intellectual

Bayt al-Maqdis in hadith, tafsir and anecdotes
were well established. All those documentation
activities had encouraged Muslim scholars to the
region.'* Earlier than al-Zuhri, there were many
other scholars from Bayt al-Maqdis who used to
stay and visit the region. Some of them were
Muharib b. Dathar who is a jurist and
traditionalist, “Abdullah b. Fairtiz al-Daylami al-
Maqdist who is reported as a thigah
(trustworthy), Ziyad b. Abi Sawdah al-Maqdisi
who narrated hadith from ‘Ubadah b. al-Samit

1 Muhammad Mubhsin Khan, The Translation of the
Meanings of Sahth al-Bukhari (Beirut: Dar al-’ Arabiyah, 1985).

12 Mustafa Khattab, The Clear Quran series with
Arabic Texts: A Thematic English Translation (USA: Furqaan
Institute of Quranic Education, 2016).

13 Abdul Aziz Duri, “Jerusalem in the Early Islamic
Period 7-11th centuries AD,” in Jerusalem in History, ed. K.J.
Asali (Essex: Scorpion Publishing, 2000), 114-118.

4 Duri, “Jerusalem in the Early Islamic Period 7-
11th centuries AD,” 114-118.
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and Abu Hurayrah, Ibrahim b. Muhammad b.
Yasuf al-Irbani who stayed there for a long
period and his name was mentioned in most
hadith sources. Most of the mentioned scholars
are from the first and early second centuries.’
As a centre for scholarship excellence,
Bayt al-Maqdis was visited by huge number of
prominent scholars. Some of them like Malik b.
Dinar (d.123 HE), Muhammad b. Wasi’ (d.129
HE), Sulayman b. Tarkhan al-Haythami (d.143
HE), Mugatil b. Sulayman (d.150 HE), ‘Abd al-
Rahman b. ‘Umar al-Awza‘1 (d.157 HE), Sufyan
al-Thawri (d.161 HE), al-Layth b. Sa‘d b. “‘Abd al-
Rahman (d.175 HE), Waki® b. al-Jarrah (129-198
HE), Muhammad b. Idris al-Shafi‘1 (150-204 HE)
and Mu‘ammal b. Isma‘il al-Basri (d.206 HE). In
the first and second centuries, there were at least
two standing scholars of hadith who are from
Bayt al-Maqdis. First was Thur b. Yazid (d.152 or
153 HE) and second was Ahmad b. Ma‘sud al-
Magqdisi (d.274 HE or later).1¢
It is noted that Muhammad b. Ishaq, Sufyan
al-Thawri, Mu‘afi b. ‘Imran, ‘Abd Allah b. al-
Mubarak, al-Walid b. Muslim, Yahya b. Sa‘id al-
Qattan, and Baqiyyah b. al-Walid took hadith
from Thir b. Yazid whose book consists of two
hundred hadith. Thiir was also praised by his
contemporaries as thiqah (trustworthy), sudig
(truthful), and hdfiz (superb in memory)."” Most
of the scholars were Imam al-Bukhari's teachers.
This demonstrates initial and special connections
between al-Bukhari and Bayt al-Maqdis in
particular. Apart from the scholars mentioned,
Bayt al-Maqdis was also visited by people or
sectarians like Muhammad b. Karram from al-

15 N.N. Amran, The Concept of Bayt Al-Magdis in
Hadith Literature: A Study of Al-Bukhari, Muslim and Abu
Dawud’s Approaches and Understandings. (M.Lit Dissertation)
(University of Aberdeen, 2005), 12-13.

16 Amran, The Concept of Bayt Al-Maqdis in Hadith
Literature: A Study of Al-Bukhari, Muslim and Abu Dawud’s
Approaches and Understandings. (M.Lit Dissertation), 14.

17 Amran, The Concept of Bayt Al-Magdis in Hadith
Literature: A Study of Al-Bukhari, Muslim and Abu Dawud’s
Approaches and Understandings. (M.Lit Dissertation), 14-16.

18 Shams al-Din Muhammad ibn Ahmad ibn
Uthman Al-Dhahabi, Siyar A‘lam al-Nubald’ (Beirut:
Muassasah al-Risalah, 2001), vol. 11, 523.
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Karramiyah Sect, competing and delivering their
thought and beliefs.!8

Recent works on the significance of Bayt al-
Magqdis are from Al-Qaradawi (1997), El-Awaisi
(1993; 1998), Maarouf (2005), Abu Halabiyah
(1998) and Abu Khallaf (vv). In highlighting the
place of Bayt al-Maqdis in Islam, Al-Qaradaw1
pulled his expertise with both chronological and
historical approaches and based his arguments
on the al-Quran, Hadith and Muslim scholars’
opinions. Also, he discusses the current situation
in Bayt al-Maqdis and the rivalry that is
happening with the past reasons and factors.!
Abu Halabiyah (1998) clarifies the status of
hadith related to the merit of Bayt al-Maqdis and
Masjid al-Agsa in his work.? In writing, Abu
Halabiyah employed his own hadith verification
method the steps
addressed in the science of hadith verification
(Turuq al-Takhrij).?' By utilizing random selection
processes, he selects certain hadith yet neglects
others. Like the previous writers, Abu Khallaf
notes the significance and merit of Bayt al-

rather than following

Maqdis based on primary sources especially
from the fada'il book, historical and physical
evidence. In particular, he discusses on physical
changes and political stands as well as the
contributions of Muslim caliphs throughout the
first period of Muslim conquest.??

Al-Bukhari and Bayt al-Maqdis

Al-Bukhari’s full name is Muhammad b.
Isma‘il b. Ibrahim b. al-Mughirah b. Bardizbah.
His entitlements are al-Imam, al-Hafiz and Amir al-
Mu 'minin fi al-Hadith which give the under-

1 Yasuf Al-Qaradawi, “Al-Quds fi al-Wa‘y al-
Islami,” Journal of Islamicjerusalem Studies 1, no. 1 (1997): 7—
17.

20 Ahmad Abu-halabiyah, “ cw Jibed Cuslal g a3
==Y a5 (uiiall / Hadith Authentication on The virtues of
Jerusalem and Al-Aqgsa Mosque,” Journal of Islamicjerusalem
Studies 1, no. 2 (1998): 51-94.

2t Mahmud Al-Tahhan, Usiil al-Takhrij wa Dirdasat al-
Asanid (Beirut: Dar al-Kutub al-'Ilmiyyah, 1997).

2 Marwan Abu Khalaf, “The Significance of
Jerusalem to Muslims,” Journal of Islamicjerusalem Studies 2,
no. 2 (1999): 75-79.
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standing of the splendid figure who dedicated
his life and soul to the Prophet Muhammad
pbuh. Al-Imam means the leader, al-Hifiz is an
entitlement for who could memorize a gigantic
number of hadith collections which is more than
hundred thousand and Amir al-Mu 'minin fi al-
Hadith is the leading figure of hadith among the
believers.”® These entitlements are the highest
rank among the hadith scholars.?* Al-Hafiz is not
only to describe a person who could memorize a
huge number of hadith but also to those who
master all the sources and names of the shuyiikh
(teachers) from whom they transmitted and
received such hadith. The recognition is not only
about the names but their life, background,
education, teachers, students, the routes or
journeys and so on.?

Al-Bukhari began his al-rihlah al-‘ilmiyyah
(expedition seeking the knowledge) when he
was young. He started learning hadith in the year
205 HE/820 CE when he was at ten. He
memorized all the works of Ibn al-Mubarak since
he was small and wrote the history of Khurasan
as well as the cities of Iraq, Hijaz, Historical
Syiria and Egypt. From his early years, al-
Bukhari demonstrated an amazing memory and
encyclopedic mastery of hadith. He learnt from
many scholars of the region. Among his teachers
are ‘Abd Allah b. Muhammad b. ‘Abd Allah al-
Ju‘fi al-Musnadi, Muhammad b. Salam al-
Bikandi, Makki b. Ibrahim, Yahya b. Yahya and
Ibrahim b. Musa.?¢ He left for Baghdad when he
was sixteen and met Muhammad b. ‘Isa b. al-

2 Muhammad ibn Isma’il Al-Bukhari, Al-Adab al-
Mufrad (Beirut: Dar al-Fikr, 1985), 9; See also Abti Bakr Kafi,
Manhaj al-Imam al-Bukhari fi Tashth al-Ahadith wa Ta’liliha
(Beirut: Dar Ibn Hazm, 2000), 43—44.

2 Shams al-Din Muhammad ibn Ahmad ibn
Uthman Al-Dhahabji, Tahdhib Siyar A’lam al-Nubala’ (Beirut:
Muassasah al-Risalah, 1992), 391; See also Kafi, Manhaj al-
Imam al-Bukhari fi Tashih al-Ahadith wa Ta’liliha; See also Al-
Bukhari, Al-Adab al-Mufrad; See also Ahmad ibn ‘Ali Ibn
Hajar Al-Asqalani, Tahdhib al-Tahdhib (Beirut: Muassasah al-
Risalah, 2001), 508.

%5 Subhi Salih, ‘Ulim al-Hadith wa Mustalahuhu
(Beirut: Dar al-'Ilm al-Malayin, 2000), 101-102.

2% Al-Dhahabi, Siyar A'lam al-Nubala,” Vol. 11, 394;
Al-Bukhari, Al-Adab al-Mufrad, 9-10; Muhammad ibn
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Tabba’, Surayj b. Nu'man and Muhammad b.
Sabiq. He then travelled to Basrah, Kufah and
Makkah. In Makkah, he learnt from Abu ‘Abd al-
Rahman al-Mugqri, Khallad b. Yahya, Hisan b.
Hasan al-Basri, al-Azraqi and al-Humaydi. He
then left for Madinah, Cairo and Syria.?? Among
his students are Muslim b. al-Hajjaj, Abi ‘Isa al-
Tirmidhi, Abta Hatim, Ibrahim b. Ishaq al-
Harbiyy, Abt Bakr b. Abi al-Dunya, Abtu Bakr
Ahmad b. ‘Amr b. Abi ‘Asim, Ibrahim b. Ma'qil
al-Nasafi and ‘Abd Allah b. Najih.?

The significance of Bayt al-Maqdis to Imam
al-Bukhari is clearly demonstrated through his
regular visits to the sacred place during his al-
rihlah al-‘ilmiyyah. From Bukhara, he went to
Naisabur and then to Iraq. He then left for Basrah
and Sham before arriving at Bayt al-Maqdis.
From there, he went to Egypt and then to
Madinah and Makkah. It is mentioned that Al-
Bukhari travelled about several times in the same
route between Bukhara and Makkah. From here
it is understood that al-Bukhari visited Bayt al-
Magqdis many times.?” Apart from his visits to the
holy land, it is clear that his attention to the
region is portrayed through his compilation of
hadith. However, before discussing further on
that, a highlight on his scholarly works is vital.

Al-Bukhari and al-Jami " al-Sahih

Al-Bukhar1’'s works include al-Jami ‘ al-Sahih,
al-Tarikh al-Kabir, al-Tarikh al-Awsat, al-Tarikh al-
Saghir, al-Du‘afa’ al-Saghir, al-Tawarikh wa al-
Ansab, Kitab al-Kuna, al-Adab al-Mufrad, Raf* al-

Isma’1ll Al-Bukhari, Kitab Tarikh al-Kabir (Beirut: Dar al-
Kutub al-Tlmiyyah, 2001), 7; Kafi, Manhaj al-Imam al-Bukhari
fi Tashth al-Ahadith wa Ta’liliha, 44-45.

2 Al-Bukhari, Al-Adab al-Mufrad, 9-10; Al-
Dhahabi, Siyar A‘lam al-Nubala,” Vol. 11; Salih, ‘Uliam al-
Hadith wa Mustalahuhu, 397; Al-'Asqalani, Tahdhib al-
Tahdhib, 508.

28 Al-Dhahabi, Siyar A‘lam al-Nubala,” Vol. 11, 397;
Kafi, Manhaj al-Imam al-Bukhari fi Tashih al-Ahadith wa
Ta'liliha, 44-45; Al-Bukhari, Kitab Tarikh al-Kabir, Al-
“Asqalani, Tahdhib al-Tahdhib, 508.

» Abu Khalill Shawqi, Atlas al-Ahadith al-
Nabawiyyah min al-Kutub al-Sihah al-Sittah (Damascus: Dar
al-Fikr, 2003), 11.
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Yadayn fi al-Salah, Kitab al-Qira’ah Khalf al-Imam,
Khalg Af‘al al-Ibad, al-Radd ‘ala al-Jahmiyyah, al-
Jami * al-Kabir, al-Musnad al-Kabir, al-Ashribah, al-
Hibah, Asami al-Sahabah al-Wihdan, al-Mabsiit, al-
Mu ‘talaf wa al-Mukhtalaf, al-Ilal, al-Fawa'id,
Qadaya al-Sahabah wa al-Tabi‘in wa Aqawilihim,
and Bir al-Walidayn *® His outstanding work is Al-
al-Jami* al-Sahth that is considered by Muslim
scholars as the most authentic book after the holy
Quran. There are three factors which had
encouraged al-Bukhari’s to compile hadith in al-
Jami® al-Sahih. First, his Ishag b.
Rahawayh had suggested to him to gather only
authentic hadith. Second is his dream of the
Prophet Muhammad pbuh and he was holding a
hand fan waving away the dust from the
Prophet’s body. He asked for scholars” advice

teacher

and they suggested he carry out an effort waving
away the dust from the Prophet’s body. The dust
is referred to fabricated hadith associated with
Prophet Muhammad. The third is based on the
situation during the second and third centuries
the dispersal of Bid‘ah, Murji'ah,
Mu‘tazilah, Khawarij, Jahmiyyah, Shite and

when

other radicals” groups which were taken apart in
discourses and gave bad impact to the Muslims.
His al-Jami’ al-Sahih is considered as the
upholder and protector of Muslims.>® He came
across 600,000 of hadith but he only compiled a
small number of the narrations. Notwithstanding
the rest of the narrations are authentic and
sound. In other words, al-Bukhari had his own
priority and methodology in selecting such
hadith. He noted that he had left many hadith
which are authentic.?> In view of the place which
al-Jami‘ al-Sahth occupies; it is worthwhile to

% Al-Bukhari, Al-Adab al-Mufrad, 13-15; Kafi,
Manhaj al-Imam al-Bukhari fi Tashih al-Ahadith wa Ta'liliha,
44-45; Salih, ‘Ulim al-Hadith wa Mustalahuhu, 397.

3t Kafi, Manhaj al-Imam al-Bukhari fi Tashih al-
Ahadith wa Ta’lilthd, 55-56; Ahmad ibn “Ali Ibn Hajar Al-
‘Asqalani, Fath al-Bari Sharh Sahih al-Bukhari (Riyad: Dar al-
Salam, 1997), 8-9.

32 Al-Dhahabi, Siyar A’lam al-Nubald,” Vol. 11, 401-
402; See also Al-"Asqalani, Fath al-Bart Sharh Sahih al-Bukhari,
9.
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describe it in a fuller detail. Al-Bukhari’s method
of writing and selecting hadith could be explored
from the title of his book itself. Its full title is al-
Jami * al-Musnad al-Sahth al-Mukhtasar min ‘Umiir
Rasul Allah wa Sunanihi wa Ayyamihi which
means an epitome containing all types of
authentic Musnad hadith the
Prophet, his Sunnah and his day.®

The general title of the book, al-Jami ‘al-Sahth,
precisely defines its content. The implication of
the term Sahih will be understood further on. al-

concerning

Jami* indicates a combination of various topics.
Generally, any hadith could be attached to either
eight different fields. It is a comprehensive
selection from all of these categories. These
categories comprise of hadith pertaining to
theology, jurisprudential issues, al-rigig*, ethics
the the
Moreover, it combines hadith related historical
accounts such as the Prophet's expeditions, the
virtues of the noble family, companions, and
hadith of al-fitan .

It is understood that al-Bukhari’s aims are to

and interpretation of al-Qur’an.

gather and summarize authentic traditions. Al-
Musnad in the title meant such traditions were
handed down to him from the Prophet on the
authority of well-known companions,
unbroken chain of narrators who according to al-
Bukhart’s records and knowledge, had been
accepted by  honest
trustworthy traditionalists as person of integrity,
possessed of a retentive memory and firm faith.3
Siddiqi (1993) notes that it has been pertinently
remarked that his al-Jami ‘ al-Sahih constituted his
figh (perspectives, approaches, knowledge and
understanding) of such Hadith. It is worth

via

unanimously and

3 Muhammad Mustafa Al-A’zami, Studies in
Hadith Methodology and Literature (Kuala Lumpur: Islamic
Book Trust, 1992), 89.

3 Al-Rigaq is technically translated as accounts that
inherit the mildness of the heart. Essentially, it also means
inner purification (tazkiyah)

% Hadith al-Fitan refers to narrations of Prophet
Muhammad addressing signs of the Day of Judgement.

% Muhammad Zubayr Siddiqi, Hadith Literature Its
Origin, Development and Special Features (Cambridge: Islamic
Text Society, 1993), 56.




stating that a number of single hadith is repeated
in various versions and different chapters.’” Al-
Bukhari laid down the strictest conditions and
methods. First, the narrators must be a very high
grade of personal character, of a very high grade
of literary and academic standard such as high
quality of accuracy (itgan) and excellent memory
(hifz). Second, there must be positive information
about narrators that they met one another (a
lengthy companionship, learning or
accompanying) and the student learned from his
shaykh (teacher).?

Al-Bukhari and Tardjim al-Abwab

There have been many works written solely
on the Tarajim al-Abwab discussing the figh
(understanding) of al-Bukhari regarding his
tarajim such as al-Mutawari ‘ald Tarajim al-Bukhari
by Imam Nasir al-Din ‘Ali b. Muhammad b.
Muhammad b. Munir al-Iskandarani, Tarjaman
al-Tarajim by Abu ‘Abd Allah Muhammad b.
‘Umar b. Rashid al-Fihri (died 721 HE). A
credible work but incomplete, Hall al-Aghrad al-
Mubhamah fi al-Jam * bayn al-Hadith wa al-Tarajim
by Abu ‘Abd Allah Muhammad b. Mansur b.
Hamamah al-Magrawi. A short compilation of
nearly 100 tarajim of Sahih al-Bukhari, al-Ta Tiq al-
Sabih ‘ala Abwab al-Jami* al-Sahth by Abu ‘Abd
Allah Muhammad b. Ab1 Bakr ‘Umar al-Qurashi
al-Makhztmi al-Iskandarani, Sharh Tarajim al-
Bukhari by Imam al-Hind Shah Wali Allah al-
Dihlawi, an incomplete treatise by Shaykh al-
Hind ‘Allamah Mahmuid al-Hasan al-Diobandi, a
detailed work covering the beginning portion of
the book until a few chapters of “The Book of
Knowledge” and Al-Abwab wa al-Tardjim by
Shaykh al-Hadith ‘Allamah Zakariyya al-
Kandahlaw1.%

Some compilers of hadith were known for
simply passing on hadith without having any
idea about the meaning of the hadith they

%7 Siddiqi, Hadith Literature Its Origin, Development
and Special Features, 57.

% Al-A’zami, Studies in Hadith Methodology and
Literature, 89-91.
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disseminate. Such was not the case with al-
Bukhari (and most, if not all, of the early scholars
of hadith). Besides being a prominent scholar of
hadith, he was also known as a jurist, a historian
as well as a mufassir (exegesist). Al-Bukhar1’s figh
is clearly seen in ‘Targjim al-Abwab’ (The
titles/headings of chapters) of his Sahih. In those
tarajim, he states figh understandings and
conclusions that he derived from the hadith and
the al-Qur'an of the chapter.
Apparently, he used the tarajim as a convenient
and relevant place for expounding his own views

verses of

or the opinions of others that he supported and
wanted to advocate. In many cases, his tarajim or
figh (conclusions) can be easily derived from the
hadith but in other cases his tarajim demonstrate
a keen perception and true scholarship or figh al-
hadith? These tarajim have been the topic of
study for a number of Muslim and Western
they show both the figh
understanding and figh methodology of al-
Bukhari. al-Bukhari’s purpose of bab or abwab
(rubrics or headings) were “to furnish the canon
lawyers and theologians with most carefully

scholars since

scrutinized and authenticated traditions on all
matters of faith and conduct, arranged for ready
reference’.

The nature of al-Bukhari’s tarajim was not
always similar. At times, his headings would
tackle a legal issue for instance but then he was
He
sometimes proposes a question in his chapter
and demands answers from the following
hadith. On other occasions, he brings what
apparently seems an answer and then follows it
with a host of other narrations and questions. For
these points, the authors argue that al-Bukhart’s
objects do not only offer a canon from theological
and juristic perspective but aims to present a
wider worldview of Islamic teaching. From the
verification process as reported in the next

found forwarding a moral judgment.

% Amran, The Concept of Bayt Al-Maqdis in Hadith
Literature: A Study of Al-Bukhari, Muslim and Abu Dawud’s
Approaches and Understandings. (M.Lit Dissertation), 49.

4 Yasir Al-Shamali, Al-Wadih fi Manahij al-
Muhaddithin (Amman: Matba’ah al-Jammi’ah, 1998), 101.
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section, it is noted that al-Bukhari employs multi-
approaches understanding
regarding the significance of Bayt al-Maqdis in
Islam.

Al-Bukhari is considered as the leading
scholar among the traditionalists in the field of
analyzing the content and context of hadith.# It
is studied that there are two interesting types of
al-Bukhart’s tarajim al-abwab.*? First, al-tarajim al-
zahirah and second, al-tardjim al-khafiyyah (al-
istinbatiyyah). al-zahirah
interpretation of the titles) contains twelve
methods like al-tarjamah bi al-lafz al-hadith
(interpret the title with the hadith’s sentences), al-
tarjamah bi ba‘d lafz al-hadith (interpret the title
with certain words of hadith text), al-tarjamah bi
ma‘na al-hadith (interpret the title with the
al-tarjamah  bi  sighah
khabariyyah ‘amah (interpret the title with general
saying style), al-tarjamah bi sighah khabariyyah
khassah (interpret the title with specific saying
style), al-tarjamah bi sighah istifham (interpret the
heading with question style), al-tarjamah bi dyah
al-qur aniyyah (interpret the title with qur’anic
verses), al-tarjamah bi hadith laysa ‘ald shartihi
(interpret the title with other hadith), al-tarjamah
bi hadith sabiqa takhrijihi (interpret the title with
verified hadith), al-tarjamah bi athar ‘an al-sahabah
aw ghayrihim (interpret the title with sayings of
the companions or others), al-tarjamah bi ma
dahaba ilayhi ba‘'d al-‘ulama’ fi al-masa’il al-
khilafiyyah (interpret the title with scholars'
opinions on disagreements), and al-tarjamah bi
tbarah  shartiyyah mahfiizah al-jawab ikhtisar
(interpret the title with summarized question
and the answer is concealed).*

and has wider

al-Tarajim (clear

meaning of hadith),

Research Article

al-tarajim al-khafiyyah or al-istinbatiyyah has
four different methods such as al-tarjamah
tatadammamu hukm za’id ‘ald hadith al-bab (the
heading of hadith discussed with a juristic
addition), mutaba ‘ah al-tarjamah li ahadith al-bab bi
tariq al-istintat (heading of hadith related with al-
bukhari’s conception), mutaba‘ah al-tarjamah i
ahadith al-bab bi al- ‘umiim wa al-khusis (heading of
hadith related with al-bukhari’s general and
specific conceptions), and ma yakini hukm al-
tarjamah mafhiiman min al-hadith bi tariq khafiyy wa
fahm dagig (understanding of hadith’s verdict via
ambiguous method and deep understanding).

Finding

This section discusses one principal hadith
text which is hadith number 39. Based on the
principal text, the authors explore other texts
which are similar to the former. They are the
hadith number 384 in Kitab al-Salah and hadith
number 4126 and 4132 in Kitab al-Tafsir
respectively (See Table I). Before proceeding
discussion in detail, a brief description on the
result of takhrij al-hadith on hadith Bayt al-
Magqdis is presented.

Hadith Pertaining to Bayt al-Maqdis in al-Jami"
al-Sahih

It is discovered that there are twelve hadith
related to Bayt al-Maqdis in al-Jami* al-Sahih
(See Table II). The hadith are located in nine
books and thirteen chapters. It is interesting to
note that al-Bukhari includes one of his chapters
as Bab Masjid Bayt al-Magqdis. Yet there is no
phrase in the texts of hadith that has the word
Bayt al-Maqdis.

Table I. The Principal Hadith and Number of Related Hadith

4 Al-Shamali adds that there are four features
which make al-Jami’ al-Sahih unique compared to others.
The four features are; tarajim al-abwab (the understanding
of the chapters or headings), al-ta’liq (hadith without chain
of narrators), al-takrar (repetation) and al-ikhtisar wa
taqt1” al-hadith al-wahid (this method links to the method of
feature of al-takrar where a hadith containing many
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interpretations and juristic conclusions is summarized
either the chain of narrators or part of the texts. See Al-
Shamali, Al-Wadih fi Manahij al-Muhaddithin, 101.

4 al-Bukharl’s interpretations based on the
headings or themes of his chapters

# Al-Shamali, Al-Wadih fi Manahij al-Muhaddithin,
101.
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Principal Hadith

Al-Barra’ reported that: When the
Prophet came to Madinah, he stayed first
with his grandfathers or maternal uncles
from Ansar. He performed his prayers
facing Bayt al-Maqdis for sixteen or
seventeen months, but he wished and
preferred that he would pray facing the
Ka’bah (at Makkah). The first prayer
which he offered facing the Ka'bah was
the ‘asr prayer in the company of some
people. Then one of those who had
performed the prayer with him came out
and passed by some people in another
mosque and they were bowing during
their prayers (facing Bayt al-Maqdis). He
said addressing them, “By Allah, I testify
that I prayed with Allah’s
Messenger facing Makkah (Ka'bah).
‘Hearing that, those people changed their
direction towards the Ka’bah
immediately. Jews and the people of the
scriptures used to be pleased to see the
Prophet facing Bayt Maqdis in prayers
but when he changed his direction
towards the Ka'bah, during the prayers,
they disapproved it.

have

Najah Nadiah Amran, et. al.

Number of hadith; Book; Chapter

Number of hadith 39; Kitab al-Iman;
Bab al-Salah min al-Iman.
Similar/repeated hadith in other
book and chapter:

1- Number of hadith 384, Kitab al-
Salah, Bab al-Tawajjuh Nahw al-
Qiblah haythu Kana.

2- Number of hadith 4126, Kitab al-
Tafsir, Bab Tafsir 2:142.

3- Number of hadith 4132, Kitab al-
Tafsir, Bab Tafsir 2:143.

Table II. Hadith on Bayt al-Maqdis in al-Jami ‘ al-Sahih

Number Name of Book
of Hadith (Kitab)
39 Kitab al-Iman
142 Kitab al-Wudii’
145 Kitab al-Wudii’
384 Kitab al-Salah
- Kitab Fadl al-Salah fi Masjid
Makkah wa al-Madinah
3940 Kitab al-Jizyah
3596 Kitab al-Managib
3599 Kitab al-Managib
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Name Of Chapter
(Bab)
Bab al-Salah min al-Iman

Bab Man Tabarraza ‘ala Labintain
Bab al-Tabarruz fi al-Buyiit

Bab al-Tawajjuh haythu Kana
Bab Masjid Bayt al-Magqdis

Bab Ma Yuhdhar min al-Ghadr
Bab Hadith al-Isra’
Bab al-Mi ‘raj
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9 4126 Kitab al-Tafsir
10 4132 Kitab al-Tafsir
11 4341 Kitab al-Tafstr
12 6123 Kitab al-Qadar
13 6711 Kitab Akhbar al-Ahad

Al-Bukhari’s Theological Conception on Faith

The report of al-Barra' states that when
Prophet Muhammad arrived in Madinah, he
prayed facing Bayt al-Maqdis for sixteen or
but then changed the
direction of the qgibla to face the Ka'bah during

seventeen months,

the “Asr prayer, causing the Jews and people of
the scriptures to disapprove.* This hadith is
placed under the heading of Kitab al-Tman, Bab al-
Salah min al-Iman. The hadith is also reported in
other books and different headings as presented
in Table I.

In the introduction of Kitab al-Iman, al-
Bukhari began his argument by stating that al-
Iman qaulun wa fi'lun which means the belief
system of Muslims consists of testimonial of faith
or pillar of iman which include the belief in
Allah, the Prophets and day of Judgement prayer
and so on. The indication of belief is then
portrayed through the implementation of pillars
of Islam or religious obediences like prayer and
anything related to prayer like changing of giblah
direction.

The itself provides further
interpretation on the verse 143 and the reason of

narration

# Hadith no. 39, Kitab al-Iman, Bab al-Salah min al-
Iman. See Muhammad ibn Isma’il Al-Bukhari, Sahih al-
Bukhari (Beirut: Dar al-Fikr, 1981), Vol. 1, 15.

4% Al“Aini also provides the reason of the
revelation of the verse 2:143. He quotes al-Wahidi says in
Book of Asbab al-Nuziil (Reasons of Revelations) a narration
from Ibn “Abbas that a number of companions who some of
their family members like Sa’ad b. Zararah, Abu Umamah
of al-Najjar tribe, al-Barra” b. Ma’rur, died in the period of
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Bab Qawluhu Ta'‘dla: Sayaqilu al-
Sufaha’ min al-Nas Ma Wallahum
Bab Qawluhu Ta'‘dli: Wa Likullin
Wijhatin Huwa Muwalliha Fastabigi
al-Khayrat

Bab Qawluhu Ta‘ala: Asra bi ‘Abdihi
Laylan min al-Masjid al-Haram

Bab Qawluhu Ta ‘ala: Wa Ma Ja ‘alna
al-Ru ya allatt Araynaka illa Fitnah
Bab Ma Ja ‘a fi Ijazah Khabar al-Wahid

the revelation of the verse (asbab al-nuziil of the
verse) and reason of utterance of the hadith
(asbab al-wurid al-hadith) indicate an occasion
when a sahabah asked the prophet about the
rewards of good deeds of those who passed
away before the ruling of praying toward
Makkah.#

The Messenger of God offered his prayers
facing Bayt al-Magqdis for sixteen or seventeen
months, but he wished that he could pray facing
the Ka’bah (at Makkah). The first prayer which
he offered facing the Ka’bah was the ‘Asr prayer
in the company of some companions. Then one
of them came out and passed by some people in
a mosque who were bowing during their prayers
(facing Bayt al-Maqdis). He said to them, By
Allah, I testify that I have prayed with Allah’s
Messenger facing Makkah (Ka’bah). After hearing
that, those people changed their direction
towards Ka’bah Immediately. The Muslim who
used to face Bayt al-Maqdis and then died before the
Qiblah direction was changed is promised the reward
from Allah as the revealed in verse (al-Baqarah: 143).
Bayt al-Maqdis is depicted as a unique place in
the eyes of worshipers and fused in Muslims

praying toward Bayt al-Maqdis. Their family met Prophet
Muhammad pbubh after the Qiblah was changed to the Qiblah
in Makkah. The Prophet was asked about the prayers and
conditions of the late of their families members. The verse
2:143 revealed to clear their inquiries. Badr al-Din Abu
Muhammad Mahmad ibn Ahmad Al-Aini, ‘Umdat al-Qart
Sharh Sahih al-Bukhari, 4 (Beirut: Dar al-Kutub al-'Tlmiyyah,
2001), Vol. 17, 26.




mind as one of the sacred places to begin the
devotion to God. In the past, Bayt al-Maqdis was
the first direction of prayer.

Narrated by When Allah’s
Messenger arrived at Madinah, he prayed
toward Bayt al-Maqdis for sixteen or seventeen
months. But he wished that he would be ordered
to face the Ka'bah. The following texts of hadith
provide a detailed explanation on (a) the history
of prayer ruling toward Ka’bah chronologically.
Also it provides (b) juristic ruling on the direction
of prayer.

Narrated by When Allah’s
Messenger arrived at Madinah, he prayed
toward Bayt al-Maqdis for sixteen or seventeen
months. But he wished that he would be ordered
to face the Ka'bah. So Allah revealed: “Verily! We
have seen the turning of your face towards

al-Barra’:

al-Barra’:

heaven; surely we shall turn you to a prayer
direction (giblah) that shall please you.”(2.144)
Thus, he was directed towards Ka’bah. A man
prayed the “asr prayer with the Prophet and then
went out, and passing by some people from the
Ansar, he said, I testify that I have prayed with
the Prophet and he (the Prophet) has prayed
facing the Ka’bah. As a result, they, who were
bowing in the ‘Asr prayer, turned towards the
Ka’bah.#

The major theme of the hadith above is the
historical-juristic implementation of the new
ruling of direction of giblah. It is reported that one
of the men from al-Ansar tribe, his name is
Abbad bin Bashar. He was walking and saw a
group of Muslims praying toward Bayt al-
Magqdis.#” He then announced about the changing
of the giblah. Consequently the rest of the
Muslims who were praying toward Bayt al-
Magqdis changed their Qiblah direction toward

4 Hadith no. 348, Kitab al-Salah, Bab al-Tawajjuh
Nahw al-Qiblah haythu Kana. Al-Bukhari, Sahih al-Bukhari,
Vol. 1, 104. See also hadith no. 6711, Kitab Akhbar al-Ahad,
Bab ma Ja'a fi Ijazah Khabar al-Wahid. Vol. 8, 134.

47 Al-“Asqalani, Fath al-Bari Sharh Sahih al-Bukhari,
Vol. 1, 661.

4 Al-Aini, ‘Umdat al-Qart Sharh Sahih al-Bukhari,
Vol. 4, 200-201; Al-‘Asqalani, Fath al-Bari Sharh Sahih al-
Bukhari, Vol. 1, 650-651.
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Ka’bah.*® When the Prophet arrived at Madinah,
he found that the Jews also prayed facing Bayt al-
Maqdis. The Jews questioned  about
Muhammad’s message which is different from
Judaism. Yet they claimed that Muslims followed
their direction of prayer toward holy land. An
account quoted from Mujahid who claims that it
was the reason why Prophet Muhammad
preferred to pray toward Ka’bah in Makkah.*
Despite his personal preference, Prophet
Muhammad’s priority was to follow the
command of Allah.%

384 - Narrated by al-Barra: When Allah’s
Messenger arrived at Madinah, he prayed
toward Bayt al-Maqdis for sixteen or seventeen
months. But he wished that he would be
ordered to face the Ka’bah. So Allah revealed:
“Verily! We have seen the turning of vyour face
towards heaven; surely we shall turn you to a prayer
direction (Qiblah) that shall please you.” (2.144)
Thus, he was directed towards Ka’bah. A man
prayed the “Asr prayer with the Prophet and then
went out, and passing by some people from the
Ansar, he said, I testify that I have prayed with
the Prophet and he (the Prophet) has prayed
facing the Ka’bah. As a result, they, who were
bowing in the ‘Asr prayer, turned towards the
Ka’bah.

Through the heading of the book and
chapter, al-Bukhari understands that Bayt al-
Magqdis is part of religion. By placing the texts of
hadith on Bayt al-Maqdis in Kitab al-Iman and al-
Salah, al-Bukhart intends to response and clarify
theological disagreements brought by al-Murji’ah
sect who declined all the good deeds and
religious obligations like prayer as part of
belief.5! During his period, Muhammad ibn
Karram (d.255 HE) preached al-Karramiyyah

4 Al-*Asqalani, Fath al-Bari Sharh Sahih al-Bukhari,
Vol.1, 650-651.

50 Al-“Asqalani, Fath al-Bari Sharh Sahih al-Bukhari,
Vol. 1, 129.

51 Al-"Asqalani, Fath al-Bari Sharh Sahih al-Bukhari,
Vol. 1, 132.
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ideology in al-Agsa Mosque who rejected any
good deed and belief as part of faith.>

Moreover, al-Bukhari not only understands
that the two giblah directions are closely
connected through the performance of prayer.
But, also Bayt al-Maqdis was the migration
location of the previous prophets. The belief in
the previous prophets is another pillar of
religion.®

The heading of the chapter Bab al-Tawajjuh
Nahw Qiblah haythu Kaina as provided by al-
Bukhart indicating the act of obedience of sahaba
who were performing prayer. First, their act of
changing direction without delay portrays
authentic declarations of faith without doubt.
The hadith is also related to another two
headings in Kitab al-Tafsir in Al-Jami’” al-Sahth as
presented in Table I and II.

In Kitab al-Salah, al-Bukhari exercises his
ijtihad in providing juristic ruling based on the
hadith. For him, the ruling of facing Qiblah in
Makkah for prayer during traveling or
sojourning is compulsory. Therefore, every
faithful Muslim must obey what is compulsory.
The heading title includes a phrase haythu kana
which means wherever sojourn or travel. In
relation to the occasion in hadith where the
companions of Prophet Muhammad changed
their direction when they were praying, Al-
Bukhari intends to underline the permissible
ruling of changing prayer direction during the
performance once inaccuracy is recognised or
exists.>

The hadith in the previous chapters is also
linked to heading chapter in Kitab al-Tafsir
concerning the verse 143 in Surah al-Bagarah that
refer to disapproval of people of the books
among the Jews who invalidate Muslims’
prayers and their obedience to the new ruling;
facing giblah toward al-Haram in Makkah.>

Hadith no. 4126, Kitab al-Tafsir, Bab al-
Bagarah: 143: The Messenger of God offered his

52 Al-Dhahabi, Siyar A’lam al-Nubald,” Vol. 11, 523-
524,

5 Al-“Aini, ‘Umdat al-Qari Sharh Sahth al-Bukhari,
Vol. 4, 26.
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prayers facing Bayt al-Maqdis for sixteen or
seventeen months, but he wished that he could
pray facing the Ka'bah (at Makkah).The first
prayer which he offered facing the Ka’bah was
the ‘Asr prayer in the company of some
companions. Then one of them came out and
passed by some people in a mosque who were
bowing during their prayers (facing Bayt al-
Magqdis). He said to them, By Allah, I testify that
I have prayed with Allah’s Messenger facing
Makkah. After hearing that, those people
their Ka'bah
Immediately. The Muslim who used to face Bayt
al-Maqdis and then died before the Qiblah
direction was changed is promised the reward
from Allah as the revealed in verse (Q. al-
Bagarah: 143).

Hadith no.4132, Kitab al-Tafsir, Bab al-Bagarah:
148: Narrated by Al-Barra’: We prayed along
with the prophet facing Bayt al-Maqdis for
Sixteen or seventeen months. Then Allah ordered
him to turn his face towards Qiblah.

The heading of the chapter starts with Bab
Qawluhu Ta’ald: Sayaqili al-sufahd’ min al-nds ma
walladhum. al-Sufaha’ in the heading of the chapter
and in the verse of Quran referred to the Jews
who disapproved and mocked Prophet
Muhammad and his Muslim companions who
had obeyed Allah by obeying in changing prayer
direction from Bayt al-Maqdis to Makkah. It also
further interprets Kitab al-Tafsir, heading chapter
Qawluhu Ta’ala: Wa i kulli wijhatun huwa
muwalliha fastabiq al-khairat.

Al-Bukhari aims to emphasise that the new
ruling of prayer direction is a test from Allah
who owns every corner of the world; including
the east and the west. He assigned the direction
of prayer toward Bayt al-Maqdis only to
distinguish those who would remain faithful to
Prophet Muhammad and those who would lose
faith. Therefore, when the Muslims changed
their direction whilst performing prayer they

changed direction towards

5 Al-Asqalani, Fath al-Bari Sharh Sahih al-Bukhari,
Vol. 1, 650-651; Vol. 4, 200-201.
% Al-Bukhari, Sahih al-Bukhari, Vol. 5, 152.




had shown their readiness and faithfulness to the
message of Islam. The people of Books (ahl al-
kitab) like Jews were given with scriptures and
they knew they were from Allah. Yet they
refused to receive the message of Islam. As for
the Muslims who accept Islam and rulings from
Allah and his messenger, they are described as
those who were competing one another in doing
good and becoming faithful servants.

It is discovered that al-Bukhari utilizes both
al-tarajim al-zahirah and al-tarajim al-khafiyyah or
al-istinbatiyyah in expounding the objective of
hadith through the book and chapter headings
where the hadith are placed. By placing the texts
of hadith repetitively in different places in his al-
Jami® al-Sahih, al-Bukhari aims to clarify the
importance of prayer as part of Muslim pillar of
Islam and at the same time provides answers for
theological debates and disagreements among
the people of his time. Moreover, through the
four similar texts of hadith yet they are located in
different books chapters, Al-Bukhari
underlines his outstanding outlook
conception on the subject of faith whilst alluding
to the significance of Bayt al-Maqdis as part of
Muslims’ belief.

and
and

Conclusion

As we go deeper into the information related
to the texts of hadith and the headings of the
hadith concerning Bayt al-Maqdis in al-Bukhari’s
work, it is found that al-Bukhari possesses
profound knowledge and a unique pattern of
thought regarding interconnection between the
texts. It appears he explains the history of the
prescription of prayer facing the Qiblah. At the
same time in the tarajims, he elucidates the
related rulings and conceptions. A deeper
examination reveals the steadfast faith of the
companions of Prophet Muhammad and their
readiness to obey the command of Allah and His
Prophet. By focusing on the term Bayt al-Maqdis
in those selected texts, al-Bukhari directly and
indirectly highlights the significance of the holy
land to every Muslim, in the past and in future.
Although all hadith discussed in this article is
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authentic, there are some narrations concerning
Bayt Al-Maqdis which are considered forged
hadith and yet passed through from generation
to generation. Western researchers from the
orientalists’ camps underline the issue of
authenticity of the narrations. In fact, they
claimed some of those narrations were invented
to achieve political ends of Muslim sovereignty
in Bayt al-Maqdis. On the other hands, there are
some Muslim radical groups who advocate for
their political rights and mileage through textual
under-standing of hadith narrations on Bayt al-
Magqdis which to some extent resulting in their
involvement in suicide attacks and bombings.
This study suggests that research on hadiths
concerning Bayt al-Maqdis should be continued
to resolve issues raised by both of those extreme
groups.
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